The Hierarchies of Divine Living

“And this cannot be a single swift upsoaring but like the ascent of sacrifice described in the Veda, a climbing from peak to peak in which from each summit one looks up to the much that has still to be done. At the same time there must be a descent too to affirm below what we have gained above: on each height we conquer we have to turn to bring down its power and its illumination into the lower mortal movement; the discovery of the Light for ever radiant on high must correspond with the release of the same Light secret below in every part down to the deepest caves of subconscient Nature. And this pilgrimage of ascension and this descent for the labour of transformation must be inevitably a battle, a long war with ourselves and opposing forces around us which, while it lasts, may well seem interminable.”72

Sri Aurobindo
This paper contains the dream vision of collective Ashram living or Divine Centre that evolves from rudimentary beginning to the seemingly last objective of holding together the dual Divine Presence of The Mother and Sri Aurobindo in the heart centre and subsequently in the outward life through a hierarchy of eight ascending stages. Each stage asks long formative period of preparation before leaping into higher gradation of Consciousness. 

The Four Gradations of Ashramite Devotee:

A seeking devotee turns into an Ashramite in this life or after many births of preparation, who receives Divine’s call to lead a Divine Life, yet compromises in between the Law and downward pull of his past world attraction, attachment and habits. Ashramites are of four types, tamasic, rajasic, rajaso-sattwic and sattwic based on their dynamic nature, svabhava, and are of four categories that of Shudra, Vaisya, Khyatriya, and Brahmana based on the predominance of their Soul force, svadharma, dominant tendencies and efficiency. An Ashramite stabilises the main function of collective living. His action is appreciated by entire self-giving of the outer-life to the Divine. His mental waking Consciousness is a small selection of our entire conscious being which always limits the Illimitable and divides the Indivisible; behind it there is much vaster subliminal and subconscious mind which is identified as the starting point of true science of Spirituality.
The First Gradation of Ashramite: The first type of tamasic surrender of an Ashramite devotee starts with ignorance, inertia, impotent will, unwilling to enlarge itself, insensibility to beauty, delight, love and harsh labour enforced on his animal laziness. He is identified as arta devotee, tamasic man2 of Shudra swabhava, a slave of the social order who can misuse and misunderstand the significance of Spiritual life and cannot contribute anything in comparison with the man of genius. His downward depressing life is considered meaningful if he wages constant inner war against desire, ego and attachment and outer war against adharma of the collective living. 

The Second Gradation of Ashramite: The second type of rajasic surrender of an Ashramite devotee is driven by his sense instinct, restless kinetic movement of lower life energy and satisfaction of desire as ruling human motive. He is able to create, produce, acquire wealth, enjoy his middle economic life and is known as artharthi devotee, rajasic man3 of Vaisya swabhava. His life of excess laborious effort is considered meaningful if he attains liberation and enjoys the fruit by sacrificial action and devotion. 

The Third Gradation of Ashramite: The third type of rajaso-sattwic surrender of an Ashramite is having more dominant and enforcing will power, wrestler with destiny, battle and struggle against injustice and oppression, having power to help, command and lead a group. He is identified as man of higher rajas of Kshatriya swabhava and his high spirit ambitious life can be meaningful if he can become unegoistic adventurous seeker of inner and outer truth, jijnasu. 

The Fourth Gradation of Ashramite: The fourth type of evolved Ashramite is having aptitude towards selfless consecrated action, disinterested seeking towards truth, purified intelligence which is capable of higher Spiritual experience and thus illumines his mode and view of existence. He is also identified as jijnasu sattwic devotee4 of Brahmin Nature. His life of limited light, knowledge, harmony and happiness can be meaningful if he strives to trace their limitless Source. An increased impersonality54 and universality in the personal life is the sign of true Ashram living.  

An ‘ideal Ascetic Ashramite’55 through the path of renunciation of desire and ego should neither be attached to the Divine work, na mam karmani limpanti,56 nor attached to initiation of ordinary work, sarvarambhaparityagi,57 nor attached to his home or home state, aniketa,58 nor attached to any Shastra or written truth, sabdabrahmatibartate,59 nor attached towards His devotees, madbhakta sanga barjitah,60 nor attached to the sect, community65 and limitation of religious activities, sarvadharman paritejya,61 but attached alone to the Divine,66 Majyasakta,62 who is All, with the knowledge of All Life and All Time, veda sarvani.63 All his thought, impulses, feelings are to be referred constantly to the Divine for His approval or disapproval. He will do all action by uniting with the Divine, yogasthah kuru karmani.64 

The Gita speaks of two things that either one ascends in the ladder of Consciousness from Shudrahood to Brahminhood after many births of preparation in order to arrive at Spiritual rebirth of Dvija or a Shudra ascends quickly into Spiritual liberty of Dvija, Khipram Bhavati Dharmatma,5 by sincerely turning his life Godward in this life. 

A Sadhaka of integral Yoga or a consecrated Divine Worker will pursue sadhana in four stages.

The Four Gradations of Ashramite Sadhaka:
A dedicated Ashramite turns into a Sadhaka in this life or after many births of preparation, in whom the Law of integral Yoga is intensified in its process of manifestation. Each Sadhaka in this path is preoccupied with his own scientific method of Yoga developed and confirmed by regular experiment, practical analysis, psychological observation, constant revelatory results, established Spiritual experiences and profounder understandings. For him Divine life is real, concrete and verifiable. He does not act according to a construction of fixed and routine system but with a sort of free, scattered and gradually intensive purposeful working based on his temperament, helpful material his nature offers, widening of consciousness and life and obstacles which he experiences to purification and perfection. An integral aim is pursued through integral and synthetic method to arrive at the result of integral Purification, Realisation, Liberation, Perfection and Delight of active oneness. In a Sadhaka the waking consciousness is extended to Cosmic Consciousness by an inner enlargement from individual into universal existence and his instrumental individual energy disappears while taking up transformation action of the lower grades of this Nature. He does not think, act, will, feel but the Divine Shakti thinks, enjoys, feels and acts in his system and he feels his body one with all bodies, his life one with the whole sea of infinite life and his mind one with the struggle, thought and joy of all existence. 

A Sadhaka of integral Yoga will pursue sadhana in four stages (1) that concentrates on the glories of second birth (material birth is considered as first birth, once born) of the Soul, twice born, Dvija, (2) individual strong Soul power on the surface, Instrument, Yantra, (3) manifestation of special Divine Force from behind the veil, Emanation, Vibhuti, and (4) a Sadhaka cannot become Avatara but the aspiration to become one and possess the higher Spiritual evolution of Godhead, Avatara, in ascending order.

The First Gradation of Ashramite Sadhaka, Dvija: 

“What is aimed at by us is a spiritual truth as the basis of life, the first words of which are (1) surrender and (2) union with the Divine and (3) transcendence of ego. So long as that basis is not established, a Sadhaka is only an ignorant and imperfect human being struggling with the evils of the lower Nature.”70 
Sri Aurobindo

Those seekers of truth, Jijnasu, by the sincerity of their tyaga, vairagya, abhyasa, samyama, tapasya and atma-samarpana, open the door of their Soul; they experience the second Soul birth, Dvija, 6 after the first material birth from the mother’s womb. They experience two inner changes that of Soul and Nature. (1) The inner most Psychic Being comes to the surface Nature which was earlier veiled by restless activity of mind, by turbulence of the impure and perverted vital nature and by obscurity and ignorance of the physical consciousness. Thus by the pressure of Soul force they execute the fourfold Divine work of chaturvarnyam,52 from a higher Psychic plane of consciousness beyond the three gunas. (2) They are liberated Souls but one part of their untransformed nature is tamasic and all other parts are still under rajasic and sattwic influence. The second change is that the Psychic being becomes dynamic and irradiates its Light and Force to all the conscious and subconscious ranges of Nature. Thus, they experience four-fold transformation of physical mind, vital mind emotional mind and intellect.
The Second Gradation of Ashramite Sadhaka, Yantra: 


“The eye of his will must look beyond to a purity of divine being, a motive of divine will-power guided by divine knowledge of which his perfected nature will be the engine, yantra. That must remain impossible in entirety as long as the dynamic ego with its subservience to the emotional and vital impulses and the preferences of the personal judgment interferes in his action.”71

Sri Aurobindo

Those who act by the pressure of strong Psychic and Spiritual force on the surface are identified as conscious Instruments of the Divine. A Dvija carrying Brahma Shakti can ascend into Yantra having wisdom of Maheswari, who toils from the beginning of creation and draws her children to link earth consciousness with supreme Truth Consciousness. A Dvija carrying Kshetra Shakti can ascend into Yantra having Power of Mahakali, who can transform Time’s black dragon base of Inconscient Sheath and can trample the Nature’s Iron Law of Death. A Dvija carrying Vaisya Shakti can ascend into Yantra having Power of Mahalakshmi, who can bring into life’s closed and obscured room a sense of Infinite Beauty, Delight, Love and Harmony. A Dvija carrying Shudra Shakti can ascend into Yantra having Power of Mahasaraswati, who is ready for arduous labour, long suffering and can wait patiently for all eternity in order bring the fullness and perfect perfection of this blind struggling creation.

The Third Gradation of Ashramite Sadhaka, Vibhuti: 

“It is the Godhead who manifests himself (as Emanations) in the great thinker, the hero, the leader of men, the great teacher, sage, prophet, religious founder, saint, lover of man, the great poet, the great artist, the great scientist, the ascetic self-tamer, the tamer of things and events and forces.”67 
Sri Aurobindo


“…she (The Mother) sends down (to earth) emanations of them (Gods) into these lower worlds to intervene, to govern, to battle and conquer, to lead and turn their cycles, to direct the total and the individual lines of their forces. These Emanations are many divine forms and personalities in which men have worshipped her under different names throughout the ages.”68 

Sri Aurobindo

Those who are destined for inner Psychic and Spiritual action behind the veil of surface consciousness are identified as Emanations. Thus evolution of sevenfold personality7 of Divine Worker through practice of integral Karma Yoga, evolution of seven-fold Knowledge8 of Spiritual man through practice of integral Jnana Yoga, evolution of seven-fold beatitudes of Divinised man9 through practice of integral Bhakti Yoga and evolution of sevenfold purity of virgin Mother10 through practice of integral Tantra Yoga or dynamic Yoga of self-perfection, are identified as special action of a Vibhuti. The Gita53 indicates that even the Emanations are not free from untransformed Nature of three Gunas and they are given the task in integral Yoga for entire transformation of Nature through ascent into Avatara Consciousness. They will reconcile Vedantic, Tantric and Buddhist objective of absolute Self, Siddhis and Nirvana respectively to arrive at the highest ascending Sachchidananda Consciousness and dynamises the highest descending Sachchidananda Consciousness.  

The Fourth Gradation of Ashramite Sadhaka, Consciousness of Avatara:

“...in the Avatar there is the special manifestation, the divine birth from above, the eternal and universal Godhead descended into a form of individual humanity, atmanam srijami,1 and conscious not only behind the veil but in the outward nature.”1 “But just as the (1) outer life is of immense importance for the inner development, so (2) the external Avatarhood is of no mean importance for this great spiritual manifestation. The consummation in (1) the mental and physical symbol assists (2) the growth of the inner reality; (3) afterwards the inner reality expresses itself with greater power in a more perfect symbolisation of itself through the outer life.”1 

Sri Aurobindo

“There (in Supramental Consciousness) all movements are steps of the Truth; there all beings are souls and powers and bodies of the divine Light; there all experiences are seas and floods and waves of an intense and absolute Ananda.”69

Sri Aurobindo
 A Yantra and Vibhuti can open themselves towards the full descent of Avatara Force intermittently while an Avatara also does Divine’s instrumental and emanative action in large scale. A Sadhaka of integral Yoga cannot become Avatara, but he can attain and stabilise himself in the Avatara Consciousness after he experiences prolonged movement between Psychic and Spiritual planes. An integral Yogi has three aspects of this conscious union, (1) a union with the transcendent supreme Divine, (2) a union with universal Divine and (3) a dynamic Supramental action linking the transcendent origin and the universal Self and he becomes a Divine Centre of the world of receiving the Divine energies, transmitting them to the surrounding world and of fulfilling the deficiencies of men.

We pray before the Divine Mother and Lord Sri Aurobindo to grant the benefit of Their external Avatarhood of Divinisation of outer Nature by pursuing this great Yoga consistently extending over many births. Thus, the vision of universal incarnation of Godhead concealed in all humanity will be revealed and realised in all life.  
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Reference:

1: The Gita-4.7, CWSA-19/Essays on the Gita-161, CWSA-19/Essays on the Gita-167,

2: Tamas is born of Ignorance and it binds the Soul by indolence, negligence and sleep. Obscurity, inertia, delusion, fear, weakness, incapacity, cowardly recoil, submission to the pressure of environment, insensible to beauty, love and delight come forth when there is increase of Tamas. And if dissolved during the prevalence of Tamas, he is born in the inferior wombs of beings involved in nescience. In this state fruit of the work brings Ignorance. Those who dwell in tamas, their consciousness move downward towards Spiritual fall, decay and destruction. Tamasic man offers sacrifice to ghosts and elemental spirits. This sacrifice is performed without observance of the right rule, without giving of food, without the Mantra, without gifts to the noble Souls and empty of faith. That which is spoiled, tasteless, putrid, stale, left half-eaten by others and impure, is the food dear to tamasic persons. The askesis done with a deluded obstinacy, with self torture or a view to hurt others is said to be tamasic. The gift which is given at an improper place and time and to an unworthy person, with desire and contempt, is said to be tamasic. The knowledge which is petty and clings to single idea as if it were the whole, without reason, without grasping the essential significance, know that knowledge as tamasic. ‘Tamas obscures and prevents the light of the divine knowledge from penetrating into the dark and dull corners of our nature. Tamas incapacitates and takes away the power to respond to divine impulse and the energy to change and the will to progress and make ourselves plastic to a greater Shakti.’12 Action initiated under the delusion without regard to one’s capacity, consequences, loss or injury or harm done to others, that work is said to be tamasic. To renounce the rightly regulated action out of delusion and a weak rejection of lower nature is tamasic renunciation. One who is discordant, vulgar, obstinate, deceitful, malicious, despondent, lazy, shrinking from endeavour and delaying in action, that doer is tamasic. ‘The tamasic doer of action is one who does not put himself really into the work, but acts with a mechanical mind, or obeys the most vulgar thought of the herd, follows the common routine or is wedded to a blind error and prejudice. He is obstinate in stupidity, stubborn in error and takes a foolish pride in his ignorant doing; a narrow and evasive cunning replaces true intelligence; he has a stupid and insolent contempt for those with whom he has to deal, especially for wiser men and his betters. A dull laziness, slowness, procrastination, looseness, want of vigour or of sincerity mark his action. The tamasic man is ordinarily slow to act, dilatory in his steps, easily depressed, ready soon to give up his task if it taxes his strength, his diligence or his patience.’11 That which is enveloped in darkness, conceives as right law what is wrong, follows a routine of dull customary intelligence and sees all things in a perverted way, that understanding is tamasic. That persistence by which one does not give up sleep, fear, worry, grief and also pride, know that as tamasic. That happiness by which the Soul is deluded in the beginning and also in the end and which arises from sleep, sloth and negligence; that is tamasic.

3: Rajas springs from craving, lower ego motive, vital attachment, false knowledge and all devouring asuric mind. It binds the embodied Soul to action. Greed, kinesis, despair, initiative to action, ambition, selfishness, lust, cruelty, beast wrath, hypocrisy, treachery, ingratitude, unrest, hatred, jealousy, fierce reaction to the pressure of the environment, struggle with the world in which one lives, conquer, create, accumulate, craving of desire come forth when there is increase of Rajas.  When one leaves the body during the prevalence of Rajas, he is born among those who are attached to action. In this state fruit of work brings grief. Those who dwell in rajas, their consciousness remain in the middle. Rajasic man offers sacrifice to Yakshas and Rakshasas. This sacrifice is offered with the intention of getting fruit and ostentation. The foods that are bitter, sour, too hot, pungent, rough and burning and which produce pain, grief and disease are liked by rajasic persons. Askesis performed for ostentation, for the sake of gaining respect, honour and worship is rajasic. The gift which is given grudgingly for the sake of a return or with a view to fruit and reward is said to be rajasic. The knowledge which experiences the multiplicity of Beings in their separateness and variety of operation without the sense of one indivisible Being, know that knowledge as rajasic. ‘Rajas perverts knowledge, makes our reason the accomplice of falsehood and the abettor of every wrong movement, disturbs and twists our life-force and its impulses, oversets the balance and health of the body. Rajas captures all high-born ideas and high-seated movements and turns them to a false and egoistic use; even divine Truth and divine influences, when they descend into the earthly plane, cannot escape this misuse and seizure.’12 Action done for the satisfaction of desire and ego and with an excess of laborious effort, aggressive push of work, know that action as rajasic. He who gives up work because they bring sorrow, fear and physical suffering, know that as rajasic renunciation. One, who is passionate, eagerly seeks the fruit of actions, greedy, violent, impure, and moved by joy and sorrow, such a doer is rajasic. ‘The rajasic doer of action on the contrary is one eagerly attached to the work, bent on its rapid completion, passionately desirous of fruit and reward and consequence, greedy of heart, impure of mind, often violent and cruel and brutal in the means he uses; he cares little whom he injures or how much he injures others so long as he gets what he wants, satisfies his passions and will, vindicates the claims of his ego. He is full of an incontinent joy in success and bitterly grieved and stricken by failure.’11 That understanding by which one knows incorrectly the right law and the wrong law and also what ought to be done and what ought not be done, is rajasic. That persistence by which one becomes desirous of the fruit, one holds fast Dharma, Artha and Kama, that is rajasic. That happiness born from the contact of the senses with their many coloured home of pleasure, which is like nectar at the first but poison in the end, know that happiness as rajasic. 

4: Sattwa, Rajas and Tamas are three Gunas born of movement of Prakriti and they bind the Soul to the Apara-prakriti. Sattwa is the giver of illumination, calmness, equality, order, accomplished harmony and well-being. It binds the Soul by attachment to limited happiness and limited knowledge. When through all the doors of the body, light of knowledge shines forth, there is increase of Sattwa and it imposes on itself an impersonal ethical, social and religious law, a Dharma, a Shastra, right understanding and a disinterested search of truth. When in Sattwa one leaves the body, he attains the spotless worlds of the knowers of the Highest. In this state fruit of the work is rightly and naturally enjoyed. Those who dwell in Sattwa, their consciousness rise upward and knowledge are gained. Sattwic man offers sacrifice to God or partial Godhead. This true sacrifice is extended according to the right principle, without desire for fruit, with a mind concentrated and fixed on the truth of things. The food that augment life, vitality, strength, health, joy and cheerfulness, which are succinct, soft, sustaining and agreeable, are dear to sattwic persons. Askesis done with faith and with no desire for fruit is said to be sattwic. Serenity of mind, gentleness, silence, self-control and purity of feeling are called sattwic askesis of mind. The writing/oration which gives no offence, truthful, pleasant and beneficial and regular study and practice of Shastra are sattwic askesis of the vital/speech. The true sattwic Askesis of the body is done through purity, straightforwardness, virginity, non-violence and the worship offered to Godhead, Teacher, Wise and the twice born Soul. When the gift is given for the sake of giving to one from whom no benefit in return is expected, and in the right place, at the right time and to the right person, that gift is said to be sattwic. When one Imperishable Being is seen in all Beings and one indivisible Being is realised among the multiplicities of divisions, know that knowledge as sattwic. An action which is rightly regulated by renouncing the fruit of action, attachment and without liking and disliking, know that work as sattwic action. When one performs rightly regulated action by renouncing attachment of action and fruit of action, know that as sattwic renunciation. One who is free from attachment, egoless, endowed with steadfastness and zeal, unaffected by success and failure, he is a sattwic doer. ‘The sattwic doer is free from all this attachment, this egoism, this violent strength or passionate weakness; his is a mind and will unelated by success, undepressed by failure, full of a fixed impersonal resolution, a calm rectitude of zeal or a high and pure and selfless enthusiasm in the work that has to be done.’11 That which knows in essence action and withdrawal from action, what ought to be done and what ought not to be done, fear and fearlessness, bondage and liberation, clarity of mind, that understanding is sattwic. That unwavering persistence by which one controls the activities of mind, life and senses, know that persistence of mastering intelligence as sattwic. That happiness which seems like a poison initially but ends as nectar, that happiness is said to be sattwic born out of clear understanding.

5: The Gita-9.31

6: A traditional Brahmin represents Sattwic Guna and when he becomes Dvija of integral Brahmin, the Soul Force of Self-knowledge and World-Knowledge, that state of consciousness is identified as Divine Nature of Brahma Shakti. A traditional Kshatriya represents Rajasosattwic Guna of bound Nature and when he becomes Dvija of integral Kshatriya, the Soul Force of Strength and Power, that trigunatita state of consciousness is identified as Divine Nature of Kshetra Shakti. A traditional Vaisya represents Rajasic Guna of bound Nature and when he becomes Dvija of integral Vaisya, the Soul Force of Mutuality and New Creation, that trigunatita state of consciousness is identified as Divine Nature of Vaisya Shakti. A traditional Shudra represents Tamasic Guna of bound Nature and when he becomes Dvija of integral Shudra, the Soul Force of consecrated Works and Service, that state of consciousness is identified as Divine Nature of Shudra Shakti.

The fourfold Divinised Psychic action, chaturvarnyam,52 pursued by a twice born Soul, Dvija, is the extension of fourfold undivine action bound to three gunas of once born Soul. They are synthesised in integral Yoga and for emergence of integral personality all the four dynamic Soul faculties of Wisdom, Power, Harmony and Perfection are reconciled in a single individual. They are: 

An Integral Brahmin calls down the Divine Mother’s swift invasion of mightier Light, calm wideness, Truth of eternity, blaze of comprehensive wisdom, inevitable Word, tranquil benignity, sovereign and surpassing majesty and all ruling greatness to life’s closed and obscure room and transforms all triple lower mechanical energies of sattwa, rajas and tamas into energies of illumined Seer and subsequently to Supramental Nature, madbhava.13 Not by rejecting life and action but by accepting and uplifting them he will realise the supreme Self in his own being and subsequently in all-beings and transforms all mundane knowledge in to activities of self-existent infinite Divine Consciousness. Thus God-Knowledge and World-Knowledge become two sides of one Transcendent seeking.
An Integral Kshatriya casts his transparent Soul upon the Divine Mother’s lap and calls down her sweet Presence of violent loving heart, intolerant flame, splendid strength, irresistible white passion of her mighty Force. She leads his small beginning of Sadhana through slow mental evolution towards complete enjoyment and possession of Divine Soul and transforms Nature through swift Spiritual evolution, fulfils Ananda with its most absolute intensities, drags knowledge towards conquering glories and shortens the long way of perfection. He reconciles the gentle soul of Love with the formidable need of Power; fuses the Soul’s passive nature that lives satisfied with transcendent calm with perfect activity of Divine worker and warrior.  He shall possess God’s infinite Wisdom and king Idea what the dwarf mind cannot imagine and shall open God’s door what the heart of the mortal cannot dare.
An Integral Vaisya calls down the Divine Mother’s deep, secret, vivid, wonderful and fine rhythm of beauty, healing touch of love, truth and delight, alchemist energy, sunlit sweetness and harmony, her intricate and subtle opulence, compelling attraction of beatitude, bound all the decreed Souls with her golden tie and captivating magic Grace. He does all action in the love of Divine and in love of the world and transforms all transient earthly emotional human relation into joy of the All-Loving, the All-Blissful and the All-Beautiful.

An Integral Shudra is not satisfied with his exclusive liberation, lonely freedom and solitary joy and asks the Divine Mother’s Light, Peace and Perfection for earth and men. He calls down her persistent, flawless and integral action, efficient technical knowledge, competent administrative skill, Truth of order, close and profound intimate knowledge, power of silence and quiet and exact perfection in all things. A vast surrender or wide self-giving is his only source of strength to confront Time and Space. While accepting all works of life, he is able to transform even the smallest and meanest work into glad and glorious golden sacrifice; a higher knowledge is applied to all the activities of existence to lift all common ordinary work into strange Divinity and in every simplest movement of will, action and thought he fills the Divine Presence and can bring her Divine oneness. His object in Arts and Crafts is not mere mental, vital and aesthetic gratification but to adore and manifest the Divine Artist everywhere. His aim and object in Science and Technology is not mechanical and mental manipulation of the energies and opulence of Nature but to enter into the processes and workings of the faultless Divine mysteries. He must remember that he carries within him a fragment of integral Godhead and its total revelation in his bodily life is the inevitable consequence of his integral faith.
7: Sevenfold Personality of a Divine Worker:

The Lord of the Gita declares that He does work all the time and if He will leave action like Sannyasin then He will be the cause of world dissolution and destruction. We observe from Sri Aurobindo’s life that His forty year stay at Pondicherry is an occasion constant tireless action and The Mother’s thirty year stay with Sri Aurobindo is a period of sleepless uninterrupted action.

So the Divine’s chosen instruments are at once as young and plastic as that of a small child, slave of God concealed in all humanity, disciple of the transcendent Divine and ‘high-bred maiden’ (as defined in Savitri) to hold Divine Love. They become wide and egoless impersonal personality of liberated cosmic Worker, hastener of Evolution, Divine Creator, bringer of Light, giver of Bliss, and bear earth’s burden and suffering much more than their individual capacity. So a Divine worker has following seven qualities in his characteristic Nature.

1:
Freedom from ego, Ahamkaram parigraham: While actions are being entirely done by the modes of Nature, he whose self is bewildered by egoism thinks that it is his “I” which is doing them.14 In the egoism of their strength and power, in the violence of their wrath and arrogance, the asuric men despise and belittle the God hidden in themselves and the God in man.15 Having put away egoism, violence, arrogance, desire, wrath , the sense and instinct of possession, free from all I-ness and my-ness, calm and luminously impassive—one is fit to become the Brahman.16 If thou art one in heart and consciousness with Me at all times, then by My Grace thou shalt pass safe through all difficult and perilous passages; but if from egoism thou hear not, thou shalt fall into perdition.17 

2: 
Freedom from desire, Kamasankalpavarjitah: In him whose mind dwells on the objects of sense with absorbing interest, attachment to them is formed; from attachment arises desire; from desire anger comes forth.18 Men are led away by various outer desires which take from them the working of the inner knowledge; they resort to other gods and they set up this or that rule, which satisfies the need of their nature.19 But the Soul not in union with the Divine is attached to fruit of action and bound by action of desire.20 Thus awakening by the understanding to the Highest which is beyond even the discerning mind, putting force on the desire soul by the true inner Soul to make it firm and still, slay O mighty-armed, this enemy in the form of desire, who is so hard to assail.21 Whose inceptions and undertakings are all free from the will of desire, whose works are burned up by the fire of knowledge, him the wise have called a sage.22 

3:
Spiritual Impersonality, Nirguna: “He who has the inner happiness and the inner ease and repose and the inner light, that Yogin becomes the Brahman and reaches self-extinction in the Brahman, brahmanirvanam. Sages win Brahmanirvana, they in whom stains of sin are effaced and the knot of doubt is cut asunder, masters of their selves, who are occupied in doing good of all creatures. Those who practice self-mastery by Yoga and austerity who are delivered from desire and wrath and have gained concentration, for them Brahmanirvana exists and encompasses them, they already live in it because they have knowledge of the Self.”23 But those who seek after the indefinable unmanifest Immutable, omnipresent, unthinkable, self-poised, immobile form of the Divine, they also by restraining all their senses, by the equality of their understanding and by their seeing of one self in all things and by their tranquil benignancy of silent will for the good of all existences, arrive to Me.24 

4:
Equality, Samata: Fixed in Yoga do thy actions, having abandoned attachment. Having become equal in failure and success; for it is equality that is meant by Yoga, samatwam yoga uchyate.25 Sages see with an equal eye the learned and cultured Brahmin, the cow, the elephant, the dog and the outcaste. Even here on earth they have conquered the creation whose mind is established in equality: the equal Brahman is faultless, therefore they live in the Brahman.26 The non-injuring, equality, contentment, austerity and giving are separative and subjective becomings of existence, and they all proceed from Me.27 

5:
Peace, Shanti: He attains peace, into whom all desires enter as waters into sea which is ever being filled, yet ever motionless—not he who like a troubled and muddy water is disturbed by every little inrush of desire. Who abandons all desires and lives and acts free from longing, who has no “I” or “mine,” who has extinguished his individual ego in the One and lives in that unity, he attains to the great peace.28 By abandoning attachment to the fruits of works, the Soul in union with Brahman attains to peace of rapt foundation in Brahman... 29 Thus always putting himself in Yoga by control of his mind, a Yogi attains the supreme peace of Nirvana which has its foundation in Brahman.30 
6:
Spiritual Ease, Sukha: 

“Her realm of golden ease and glad desire” Savitri-199

“Regions of the heart’s happiness set free, Savitri-233
“It breathed in a sweet secure unguarded ease” Savitri-233
He who can bear here in the body the velocity of wrath and desire, is the Yogin, the happy man, sukhi. He who has inner happiness and the inner Spiritual ease and repose and the inner light, that Yogin becomes the the Brahman and reaches self-extinction in the Brahman, brahma-nirvanam.31 For one who is not in Yoga, there is no concentration of thought and intelligence; for him without concentration there is no peace, and for the unpeaceful how can there be happiness, sukham?32 A sattwic action binds a man by attachment to knowledge and attachment to happiness.33 

7: Joy and laughter of the Soul, Hasya: 

I, the Purushottama, am the foundation of the silent Brahman and of Immortality and imperishable Spiritual existence and of the eternal dharma and of an utter bliss of happiness, hasya.34 That in which the Soul knows its own true and exceeding bliss, hasya, which is perceived by intelligence and is beyond the senses. Wherein established, this exceeding bliss can no longer fall away from the Spiritual truth of its being. That bliss is the greatest of all gains and treasure beside which all lose their value, wherein established a Yogi is not disturbed by the fieriest assault of mental grief. The firm winning of this inalienable Spiritual bliss is Yoga; it is the Divine union.35 When the mind is thoroughly quieted, then there comes upon the Yogin stainless, passionless, the highest bliss that has become the Brahman. Thus freed from stain of passion and putting himself constantly into Yoga, a Yogi easily and happily enjoys the touch of the Brahman which is an exceeding Bliss, hasya.36 

8: Seven-fold Knowledge of the Spiritual man:


A Vibhuti’s sevenfold subjective action is hinted in the Gita as “Maharsaya saptapurbe”37 and is developed in integral Yoga as “sevenfold integral Knowledge.”38 They are:

1: Original Ignorance: Not knowing the origin, Source of our existence, the Supramental Self or extending ahead to Bliss Self. After opening of above Selves, they are dynamised in building the Supramental and Bliss Sheath. 

2: Cosmic Ignorance: Not knowing the immobile and immutable Self, the Spiritual Self. After opening of this Akshara Purusha, it is dynamised for building, transforming and perfecting the Spiritual Sheath.

3: Egoistic Ignorance: Not knowing the Universal Self, the Cosmic Self. After opening of this Self, it is dynamised for expansion and perfection of universal Sheath.

4: Temporal Ignorance: Not knowing the Psychic Being. Psychic Sheath is purified and perfected by the influence of Psychic being.

5: Psychological Ignorance: Not knowing the subliminal Self which constitute our true physical Being, true vial Being and true mental Being. Subtle physical, subtle vital and subtle mental sheaths are built by activation and interaction of respective Selves.

6: Constitutional Ignorance: Not knowing the Subconscient Self, Inconscient Self and their influence on the waking Self. Activation of these Selves are part of Supramental transformation in Subconscient and Inconscient Sheaths.

7: Practical Ignorance: Not knowing the right relation of the surface physical, vital and mental Nature with the above ten Selves. Perfection of surface nature, which constitute our body, vital and mind are dependent on the influence of the ten multiple Selves and perfection of ten subtle bodies. 

9: Sevenfold Beatitudes of the Divinised man: “(The Divine is) the perfect Personality capable of all relations even to the most human, concrete and intimate; for he is friend, comrade, lover, playmate, guide, teacher, master, ministrant of knowledge or ministrant of joy, yet in all relations unbound, free and absolute. This too the divinised man becomes in the measure of his attainment...”39 “But behind all these and in them he (a Sadhaka) has felt a Divinity who is all these things, a Bringer of Light, a Guide and All-Knower, a Master of Force, a Giver of Bliss, Friend, Helper, Father, Mother, Playmate in the world-game, an absolute Master of his being, his soul’s Beloved and Lover. All relations known to human personality are there in the soul’s contact with the Divine; but they rise towards super human levels and compel him towards a divine nature.”40 “Discipleship to God the Teacher, sonship to God the Father, tenderness of God the Mother, clasp of the hand of the divine Friend, laughter and sport with our comrade and boy-Play-fellow, blissful servitude to God the Master, rapturous love of our divine Paramour, these are seven beatitudes of life in the human body. Canst thou unite all these in a single supreme and rainbow-hued relation? Then hast thou no need of any heaven and thou exceedest the emancipation of the Adwaitin.”41 
10: Seven-fold Purities of the Virgin Mother: 


‘Earth, water, fire, air, ether, mind, reason and ego is my eightfold divided Nature, apara-prakriti. Know too my other Divine Nature, Para-prakriti, different from this, this Supreme Nature or the Supreme Mother which becomes the Jiva in the heart and by which this world is upheld.”

The Gita-7.4, 5  

“But above, on a plane within us but now superconscient to us, called heaven by the ancient mystics, the Lord and the Jiva stand together revealed as of one essence of being, the Father and the Son of certain symbolisms, the Divine Being and the divine Man who comes forth from Him born of the higher divine Nature, the virgin Mother, para prakriti, para maya, into the lower or human nature.”42

Sri Aurobindo

The Gita hints of the virgin Mother Power as superior manifestations of the Divine. This character of Para-prakriti is developed extensively in Savitri who can save the human Soul from Spiritual fall and vanquish Time and Death. 

The Mother’s bare and absolute Power is represented through Savitri’s Virgin Force, which burns in the solitudes of the thoughts of God and the whole world lives in the lonely ray of her sun. She questioned changeless destiny and strove against the immutable Will from the inception of this creation. Her high nude Soul tramples fixed destiny and the groves of mortal law with her living feet.

Twenty-one distinct characters (7x3) of Savitri are identified which form the basis her virgin Mother status and from them the Law of Virginity is evolved. Adherence to this law gives a seeker capacity to reverse the course of world event from the worst to the best and gives strength to fight against Death and Suffering.   

Savitri searched her integral purity through the first door of entry of physical virginity which is reflected in her outward nature. She awoke among these common tribes like a parable of dawn and lived like a mighty stranger in the human field. Heaven guarded her physical purity till the arrival of some great Soul, her second Self, and the Godhead in the form of Satyavan leading her towards comprehensive virginity. The physical substance can open itself towards the pure Divine touch. Her single glance can make his whole day wonderful. The first sign of Savitri’s physical virginity is that she took no interest in small earth bound enjoyments, life’s fragile littleness, heaven’s brief light. She came to love, help and save all, spoke no word, strong, calm like a hill and a dark foreknowledge of Satyavan’s early departure separated herself even from those she loved. Savitri gives us this message that she was absolutely not interested in any small happiness and sense-enjoyments because that cannot help her to resolve her single and sole issue which she concentrates on each birth, “This was the day when Satyavan must die.”51 Rather these small earthly enjoyments are door of escape and recoil from the problems of existence. The second sign is that she had disrupted and dislodged by her Soul’s force her past that stood as a block in the immortals path; in her inner adventure of Consciousness, each new height she explored she would completely lay bare and break the system she had reached earlier; or ‘A giant dance of Shiva tore the past.’43 A fire that seemed the body of the God consumed the limiting figures of the past and made a large room for the new self to live; to quote the Mother’s word, “At every moment we must shake off the past like falling dust, that it may not soil the virgin path which, at every moment also, opening before us.”44 Thirdly, she was never interested in any solitary bliss, her task was to raise the world to God and deathless Light and called down a fire of Eternity to make the body’s joy as vivid as the Soul’s; earth she would permanently lift to the neighbourhood of Heaven, reconcile the Eternal and the Abyss through invasion of Divine Force and her greatness rose to ‘stay the wheels’45 of earth’s Doom.

Savitri’s fulfilled vital was flower-sweet, adamant, passionate and calm. The vital substance and sensory organs can open themselves towards pure Divine Delight which is an inlet of ocean’s force and can retain their vital virginity. The first sign of Savitri’s vital virginity is that an inner law of beauty shaped her whole life; by the pressure of the Soul force ‘the proud ambition and its master lust’46 were transformed into instruments of great calm sway; ‘daily dwarf desire’46 was changed into a sweet and boisterous play of delight; the second sign is that all her sense instincts or organs are in search of beyond sense pure delight; a power within and above shaped and moulded her sense; the body’s sense renounced its earthly look and Eternity’s contact broke the moulds of sense and kindled a Divine identity; thirdly she gives no interest in human association which generally takes a vitalistic turn. The common earthbound Souls who generally draw irresistibly towards the forbidden fruit of Adam and Eve, the Souls tempted by Nature have eaten, which is again mind and body’s faltering search through Prakriti’s possession of Purusha in Ignorance. A puritan God made pleasure a poisonous fruit or red drug in the market place of Death. Savitri symbolises all gross enjoyment of life as wine of desire and projects the lord of Death as the ‘çup bearer of the wine;’47 so in order to fight and conquer against Death one must give up all desire, ego and earthly enjoyment and must turn inward and upward.

The surface mind has to open itself towards the Divine wisdom which generally lives far from the authentic light and thus it retains mental virginity. The first sign of Savitri’s mental virginity is that she loves mind’s solitude which remains untouched in the battlefield, mart and crowded places; her mind was an enormously empty sea of white sincerity resulting in the simple purity which knelt down before the seat of the Eternal and all the mind’s twilight thoughts were abolished and delivered to save her naked Self and transformed Nature. In the still mind a Timeless Ray descends into our heart and multiple subtle bodies and we are rapt into her eternity. Thus the obscure physical mind and the impure vital mind can be transformed into plenary Supramental illumination. Secondly, she accepted the earth, the woods, the thatched house, never spared the labour of the broom, the jar and the well and heap the fire and no slight task she allowed to others; thus in the simplest movement of action she could bring strange Divinity and Oneness with earth’s growing robe of Light and her commonest, smallest and meanest doing welled from an inner Light; the third sign is that she is ‘forbidden to walk unveiled in public ways’48 because the mental purity always insists seclusion as the highest and best opportunity to multiply the value of Time, use time as a bank to accumulate Spiritual force and economise the limited and passing moments towards God union.     

The Psychic being is the perennial virgin stationed in the heart of this mutable form, by whose influence the surrounding desire soul can regain its purity and retain the virginity of Psychic sheath. The first sign of Savitri’s Psychic virginity is that her Psychic being was that half opened lotus bud of the heart which bloomed and stood disclosed to the earthly ray and she called the mighty Mother of the worlds to the heart centre to make this earthly tenement her house; the waking witness Soul looks at the Truths unseen and scans the Unknown and all assumes a new marvellous face;  secondly after the Psychic being is opened, a mighty movement rocked the inner space and out of Inconscient’s mindless and soulless night a flaming serpent rose and climbed mightily and stormily on its way and touched her six occult centres with its flaming mouth. Those centres, lotus of the head, lotus of the throat, the lotus of the heart, navel lotus and two nether lotus centres bloomed and laughed surcharged with light and bliss and then at the crown of the head they joined the Eternal’s space. Thus a firm ground was made for Heaven’s descending Spiritual Might, Love, Light, Wisdom and Force and the third sign is that she surrendered herself entirely into the great World-Mother’s hands and she obeyed her sole supreme command in the enigma of Inconscient’s world. Thus her Psychic being entered complete Divine union in Supramental plane and the Supramental Mother consented to stay permanently in the heart centre. 

The Spiritual Being is the eternal virgin whose release can dim the moon and it is stationed in an immutable form, by whose influence the Fate’s dark and lethal orb over Satyavan’s cherished head was transformed into a golden circle of mystic Sun. The first sign of Savitri’s Spiritual virginity is the grace and beauty of Spiritual light which is a blank pure immutable Consciousness of celestial fire that replaced the mind and ascends to the emptiness of the Supreme so that all in her may reach the blank absolute state; the second sign is that Spiritual virginity opens the doors of sheer truth discernment, sheer truth vision, sheer truth hearing and sheer truth touch, it understands without the aid of thought, utters what is needed to be said, does what is needed to be done, a pure perception is her only power; she has come down to this suffering world to help a blind and suffering mortal race, to open to Light the eyes that could not see and to bring down bliss into heart of grief; thirdly activation of Spiritual Virgin Being ensures a secured and enlightened earthly life without any danger of Spiritual fall and possession of a Bliss that none can ever hope to taste and experience of a Love without the Lover and the Beloved. So Savitri recommends that ‘we must search our nature with spiritual fire’49 and ‘must break’49 all earth’s smallness, pettiness and narrowness. It further asks not to remain content with one conquered realm of subtle world and adventure all the subtle bodies to make the whole world under her possession.

The Supramental Being is the virgin Source of all existence, by whose movement this whole existence can retain the integral virginity including the purification of the Subconscient and Inconscient Sheath. It is this integral virginity that gives birth to the status of eternal Bride and eternal Bridegroom for which Savitri and Satyavan were destined for the earthly play. The first sign of Supramental virginity is that in its Truth Consciousness there is no place of negation and division and she stands firmly on earth united with the Divine who represents ‘the Lover’s everlasting Yes;’50 an invisible sunlight ran within her veins, flooded her brain with overwhelming light and woke a wider sight than earth could know; a lightning from the height entered the hell of the abyss; it is a flame that cancels death in mortal things and radiates the human limbs that knows not birth and death; her kindly care is a sweet temperate sun which has the capacity to embrace all human contacts without any disturbance, discord and disharmony; the second sign is that she wishes to make all one immense embrace and she might house in it all living things; there are regions where her absolute Powers meet and made circle of bliss with married hands, light stood embraced by light and fire wedded fire to find all the world within her lonely breast; Superconscient thoughts rose in her that no earthly mind can hold; Savitri had developed in her lonely days the inner capacity in Consciousness of serving the earth from above like the strong splendid Sun and lighting around her, she kindles all other suns representing ten Selves and the whole world lives in a lonely ray of her Supamental Sun; thus she moulded her life like golden maid; thirdly, a mighty transformation came on her as heaven’s light consented to descent; her forehead’s span vaulted the Omniscient’s gaze, the Presence of virgin Sun came down as Divine Force and held the lotus centre of her brow and opens the third mysterious eye; when the golden ecstatic Light seized the brain then eternal Wisdom and Will captures the mortal being; it stirred in the lotus of the throat the song and in her speech throbbed the immortal Word; the God’s sun glided into the lotus of her heart and woke in it the Force that alters the Fate and when it came to the navel lotus centre made desire a pure celestial flame and when it broke into the nether centre where coiled World-Energy sleeps, smote the thousand hooded serpent Force and it climbed to clasp the World-Self above.         

Savitri had brought with her human form the calm delight that weds one Soul to all and that is the key to the flaming door of ecstasy and the All Blissful smites with rapture the heart’s throb. Bliss Self is the ultimate virgin Power of the existence, the Creatrix Mother, the artist Bride of the Supreme, by whose intervention the whole existence retains its oneness with the Supreme and seeks for forms to manifest the Truth Supreme, sustains all other intermediate worlds for the dynamisation of multiple delights and illumines the Inconscient and Subconscient Sheath with intensest Ananda. The first sign of all-creating unmanifest Bliss virginity is the manifestation of utter gladness in the trinity of the Enjoyer, the Enjoyed and the Delight that unites them; a giant drop of Bliss unknowable shatters the mortal flesh and with immortal pleasure cleansed and purified the whole Nature and the Soul became a fiery ocean of felicity; His bliss laughs to us or its call concealed like a far-heard unseen entrancing flute from the moonlit branches of the throbbing wood tempting our angry search and passionate cry; the second sign is that it manifested as trinity of the Lover, the Beloved and the Love, where Love has the capacity to heal all disorder and bitter cruelties of earth, turns worst into the best and sustains this creation; her love was not the hunger of the heart, nor was it the craving of a flesh and it came to her from All Bliss and to All Bliss it returns, and the third sign of Bliss virginity is that it is manifested as trinity of possessor of Beauty, the Beauty possessed and the Beauty. In beauty she treasures the sunlight of her smile. The All Beautiful’s ray is a miracle in each shape and it is caught and flowered in Art and Life.
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